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In the Name of God the Most Impregnable, the Most Holy! 0 God, I beseech 
Thee by Thy Names and the Point underneath the [letter] ba (—) of ‘In 


the Name of God the Compassionate, the Merciful’! ‘Praise be unto God, 
the Lord of the Worlds,’ Who Theophanically Self-Discloses the Versical- 
Signs over the horizons and within our souls in Truth! Verily Thou art 
‘the Compassionate’ by the Matutinal Dawns of Thy Rising and ‘the 
Merciful’ by the Nights of Thy Setting Dusks! Verily Thou art ‘the Master 
of the Day Judgement’ Who illuminates upon us the Suns of the 
Talismanic-Temples of Thy Unicity! ‘To Thee do we offer worship’ by Thy 
Manifestations ‘and from Thee do we ask for aid’ by the epiphanic 
setting-placements of Thy supplications! ‘Guide us upon the straight 
Path’ of Thy Enumerative Clarity (baydan)! ‘The Path of those upon whom 
Thou hast bestowed the favour’ of Thy Light! ‘Not those who have elicited 
the wrath’ of Thy darkness and ‘those who have gone astray’ like the 
people of Hot Air’! And God shall judge between me and you all in Truth, 
O people of Hot Air, verily It is the greatest of all Judges! O Real Truth! 


Amen!’ 


As for the matter at hand: thus saith the Camphorated Servant of the Truly Real! 
Here below we offer our esoteric commentary on the first Sirah of the Qur’an, 


al-fatiha (the Opening), which was composed for the occasion of the podcast 
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with the Gnostic Quran channel.’ In it we will not be repeating what others have 
already said before us regarding this noble chapter of the Perspicuous Book. 
Rather, in brevity, we offer what has been revealed to us regarding it. We will 
also end the exposition with our own Sirah of Creation (al-khalq) from the Book 


of Guidance’ which is a reiteration of al-fatiha.* 


23) AB al 33 
In the Name of God the Compassionate, the Merciful! 
Commentary: This opening benediction - composed of four words in Arabic and 


19 letters to the numerical value of wahid (4+1,) (one/unity) and wujiid (25s) 
(being/existence) - first denotes the trajectory of the four worlds of lahat (the 
divine realm), jabarit (the empyrean of power), malakit (the angelic world) and 
ndasut (the material realm). These four worlds each also correspond to the four 
forms of praise known as the Theophanic Praise of Fatima (tasbih al-fatima) - 
namely, Glory be to God (ai) Ol) (subhan allah) and praise be unto God (ai) 101) 
(al-hamdulilah) and there is no god but God (i YI 4! Y) (Ia ilaha illa allah) and God 
is the Most Great (si aii) (allahu akbar) - which are reflected in turn in the 
archetypal realities of Creation (4+) (khalq), Provision (3;,) (rizq), Life (>) 
(hayyat) and Death (~-) (mawt)° that instantiate as the four elements of Air, 
Fire, Water and earth (and in that specific order). Thus, the bism ( es) (In the 
Name of) denotes archetypal Creation and so lahat (the divine realm) and the 
celestial Air; allah (|) (God), as the all-comprehensive Divine Name, denotes 
archetypal Provision and so jabarit (the empyrean of power) and the celestial 
Fire; al-rahmdn (.,~3)!) (the Compassionate), as the all-comprehensive nature of 
the Divine Mercy, denotes archetypal Life and malakit (the angelic world) and 
so the celestial Water; and, al-rahim (os!) (the Merciful), as the specified form 
of the Divine Mercy, denotes archetypal death - meaning, the initiatic death 
(i.e. per the prophetic hadith “die before you die”) - and therefore nasiit (the 
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material realm) that within the heart of the realized gnostic reflects above to 
the Celestial Earth of malakat and in its consummation, the Super-Celestial 


Earth of lahat. In the Theophany of Persons, the bism () corresponds to 
Muhammad; allah (4h) to Fatima; al-rahman (.,#3|) to ‘Ali; and al-rahim( 3) to 


the other eleven Imams (¢). 


In the trajectory of the divine creative attributive imprints (Jts+), the 
bismillah occupies the level of the Divine Will (a2) which is the station of 
Muhammad (_z). Its angelic correspondence in the Greatest Name is the angel 


Ragiya’il, which (like the other six) we take as the name of an angelic concourse 
rather than strictly the name of an individual angel,° and so per our 
arrangement of the days and planets in the NUR-FSO it corresponds to the 
planet Saturn,’ hence Saturday, and the opening pentagrammic seal of the 


Greatest Name *. 

This level of the bismillah is the level of the Reality of realities (gu! 3). 
This is why ‘Ali (¢) says the entire Qur’an is contained in it and so why al-fatiha 
is called the Mother of the Book (Cts! a) that itself is contained in its 


benediction. Thus, the bismillah stands in the station of the archetypal reality of 
the first letter kaf(s) to the seven letters of ‘Be and it is’ (0,83 5) (kun fa-yakin). 


Now, where the 19 letters of the bismillah are concerned: as we have 
indicated in the past elsewhere, each instantiate from ba (—) to the final mim 
(>) the reality of the Point (44) and the 18 Letters of the Living, who are i. the 
Primal Will/Universal Intellect, ii. the Fourteen Infallibles (in their returns) and 
iii. the 4 archangels of the Divine Throne. And whereas in the tafsir of ‘Ayyashi 
the 6" Imam Ja‘far al-Sadiq (¢) provided the meaning to the first three letters 
of the bismillah® - that is, ba? denotes bahd’ (splendor), sin denotes sand’ 
(magnificence) and mim denotes majd (glory) - let us provide here those Divine 
Names to the other sixteen letters of the bismillah. To wit, the alif (i) of allah 


stands for the First (Js!) (awwal); the first lam (J) of allah stands for Subtle (2) 
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(latif); the second lam (J) of allah stands for Irradiated (al) (lami‘); and the ha@ 
(s) of allah stands for Guide («sls) (hadi). 


Next, the alif (i) of al-rahman stands for Last (+1) (akhir); the lam (J) of al- 
rahman stands for Irradiator (~Y) (lami‘); the r@ (,) of al-rahmdan stands for Lord 
(<,) (rabb); the ha? (0) of al-rahmdan stands for Living/Alive (=) (hayy); the mim 
(-) of al-rahman stands for Glorious (1.4) (majid); and the niin (©) of al-rahman 


stands for Light (,5) (nar). 


Lastly here, the alif (i) of al-rahim stands for One/Single/Unique (4>/) 
(ahad); the lam (J) of al-rahim stands for Bestower (by) (Iatif); the ra (,) of al- 
rahim stands for Seer (3) (ra%); the ha’ (0) of al-rahim stands for Clement ( a) 
(halim); the ya («) of al-rahim stands for the Hand of God (i) 4.) (yad’ullah); and 
the final mim (¢) of al-rahim stands for Goal (2,23) (maqstid). And know that the 
Divine Name specific to the four words of the bismillah is the pronoun Hiiwa (,») 
whose geometric representation in the Bayan is the pentagram. 

Finally for this part, we mention that the Primal Point, the Bab, indicates 


in His own Arabic commentary on al-fatiha that the Reality of the Greatest Name 


of God occurs in between the letters ba’ (—) and sin (_,) of bism ( ed); confirming 
thereby what the the 6'" Imam (¢) states in the very first narration for the 


section on al-fatiha in the aforementioned commentary of ‘Ayyashi when He 


states that the Greatest Name is a disconnected syllable (-biz) of this Stirah."° 
Sphl| S5 aly ed 
Praise be unto God, the Lord of the Worlds! 


Commentary: This second verse is the level from which the Reality of the 
Theophanic Self-Disclosures (tL) of the logoic-words (tk) and versical- 
signs (suI) of the All-High proceed reflecting in the horizons (3&1) and in the 


soul (_,.8) of the wayfarer the Light of the Truly Real (31 ),3). This is so, 
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because in this verse and level wherein the One without Peer or Equal is 
praised, It is the One without Peer or Equal Itself who has praised Itself in 
the locus of the manifestation of Its servant and seeking wayfarer as the 
Hidden Treasure desiring to be known, since the attribute wayfaring seeker 


(LUL.) is equivalent in its abjad numerical value to Supreme (Jel): 111. And 


when such a wayfaring servant locutes this utterance in a state of ecstatic 


rapture, they stand in the station of the Most Praised (4«') (ahmad) as the 
one who offers praise (4.-) (hamid) to the Praiseworthy (25.2) (mahmiid) in 
the reality of praise (4+) (hamd) to the Lord of the worlds in the situs of the 


Theophanic Self-Disclosure of that Name and Attribute specific to 
themselves. As such that wayfaring servant is at that very moment of ecstacy 
and enrapturement the Muhammad of their moment and the Seal of the 
message to their true providential individuation in the reality of God as 
reflected within the interior mirror of their being, for in the path of 
wayfaring towards God the reality of this verse is what the hadith kumayl 
indicates by ‘the disclosure of the majesties of glorification without indication’ 


(5,L8) 2 ye DL bet Lats)! 


And in the Theophany of Persons, this second verse of al-fatiha 
represents the Theophanic Reality of ‘Ali (¢) which corresponds to the 
second sigil of the calligram of the Greatest Name 1 because this second 
verse of al-fatiha is the level of the Divine Volition (é91,!) among the seven 
divine creative attributive imprints (Jlu+). Given this, this verse is the true 
reality of the Providential Guidance (wilaya) that attaches itself to all the 
other five verses following it. As such the angelic concourse of Jibrail 
(Gabriel) is associated with it, hence the Sun and so Sunday. Thus this verse 


stands in the archetypal reality of the first letter niin (w) - which is attached 


to the previous kaf (4) - to the seven letters of ‘Be and it is’ (3 25). 


And the Divine Name specific to this second verse of al-fatiha is Single 


(33) (fard). 
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The Compassionate, the Merciful! 


Commentary: This third verse represents the two cycles of alteration in the 
Divine Manifestation: the cycle of Its Dawn and the cycle of Its Dusk, the Sun 
and the Moon, Day and Night, the cycle of Epiphany and the cycle of 
Concealment, and specifically in the two modalities of Divine Mercy: universal 
and particular. As such it simultaneously instantiates the two Divine Names ‘the 


Manifest’ (,sUu!) and ‘the Hidden’ (.,LJ!), and so it is what the hadith kumayl 
means by ‘the erasure of conjecture and the realization of the Known’ ( 545 pssll 5# 
patel). 

And in the Theophany of Persons, this third verse of al-fatiha represents 
the Theophanic Reality of Hasan (¢) which corresponds to the third sigil of the 


calligram of the Greatest Name ¢ because this third verse is at the level of the 


Divine Determination (,%) among the seven divine creative attributive imprints 
(Jl). As such the angelic concourse associated with this verse is that of 


Samsam@il (Samael) and so Monday and the moon. Thus this verse stands in the 
archetypal reality of the letter fa () to the seven letters of ‘Be and it is’ (03.5). 
And the Divine Name specific to this third verse of al-fatiha is Alive (¢=) 


(hayy). 
pil p35 Mle 
The Master of the Day of Judgement! 


Commentary: This fourth verse indicates the emergence in each cyclical age of 
the Ariser (<6) who stands as the Divine Manifestation of the universal 
Initiation, the Master and Owner (malik) (uu) on behalf of the Hidden Godhead 
of the payment of the existential debt (dayn) (;s) which is the answer by the 


human subject to the already-always in illo tempore question posed by the Divine 
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to it of “Am I not your Lord?” (iy éi) (Qur’dn 7:172). When read as malak (2h), 
‘king’ or ‘angel’, that ‘Sovereign of the Day of Judgement’ can also refer to the Imam- 
of-one’s-being - the celestial syzygy, twin and double - in one’s true encounter 
and henosis with it, since that is the appearance to the wayfarer of the already- 
always Divine Name and Attribute which is the penultimate spiritual 
individuation of that seeker at the moment of their realization in the noesis of 
their self which is the noesis of the ‘lord’ specific to them. Thus, whosoever hath 
known their Self hath known their Imam who is their Lord, the Manifestation of 
which represents each wayfarer’s personal and individual Day of Judgement, 
the Master of which is the Imam-of-one’s-being; and so this is what the hadith 
kumayl means by ‘the nullificative annihilation of the secret by the victorious rending 


of the veil off the mystery of the secret’ (ji) Ale x2) Jes)! 
And in the Theophany of Persons, this fourth verse of al-fatiha represents 


the Theophany of Husayn (.2) which corresponds to the fourth sigil of the 
Greatest Name # because this fourth verse of al-fatiha is at the level of the Divine 
Authorization (,L_23) among the seven divine creative attributive imprints 
(JLa+). As such the angelic concourse associated with this fourth verse is that 
of Mika’il (Michael) and so Tuesday and the planet Mars. Thus this verse stands 
in the archetypal reality of the letter ya’ («) to the seven letters of ‘Be and it is’ 


(083 55). 


And the Divine Name specific to this fourth verse of al-fatiha is Peerless 


Self-Subsistent (3) (qayyum). 


@ 


Cpt JE) 5 Jes JE) 
To Thee do we offer worship and from Thee do we ask for aid! 
Commentary: This fourth verse indicates the manner in which the divine- 
human channel and nexus works in relation to al-fatiha itself. In each cyclical 


dispensation, the Divine is worshiped by humanity in certain formats - such as 


by this very Sirah - via the revelations brought to it by the assorted prophets, 
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messengers and providential guides sent to it spanning all aeons and 
dispensations of history. Thus, in one sense, as each water takes on the color of 
its cup, worship of the Divine is colored by the message of the specific 
messenger who is the Manifestation of the hidden Godhead to the human 
creation located in time, space and within specific socio-cultural and linguistic 
contingencies. Therefore, the worship of allah, in one sense, is the worship of 
Muhammad Himself as the Perfect Human Being (je! oy!) since the Qur’an is 
ultimately His logoic-words. Such worship occurs by those canonized prayers 
and supplications, such as al-fatiha, which then become the epiphanic setting- 
placements (2|,) through which the true believers supplicate and seek aid from 
the All-High and the powers in every age, perfecting their inner unicity (4s) 
thereby; because to seek aid with the Prophet is to seek aid with God; and so to 
supplicate and worship the All-High with the words of the prophet-messenger 
of each age is to properly approach the All-High, given that these true prophet- 
messengers are the epiphanic embodiments of Its Will for that age. In the 
trajectory of sucha reality, and specifically where this verse is concerned, this 
is the meaning to what the hadith kumayl means by ‘the attraction of the Divine 
Exclusive Oneness by the attributive apprehension of the Divine Unicity (aia) 44S) Cie 


4233))! 


And in the Theophany of Persons, this fifth verse of al-fatiha is the 
Theophany of Ja‘far (¢) which corresponds with the fifth sigil of the Greatest 
Name |! because this fifth verse is at the level of the Divine Permission (o3)) 
among the seven divine creative attributive imprints (JL.+). As such the angelic 
concourse associated with this fifth verse of al-fatiha is the angelic concourse of 
Sarfiya‘il (Raphael) and so Wednesday and the planet Mercury. Thus, this verse 
stands in the archetypal reality of the second letter kaf (4) of the seven letters 
of ‘Be and it is’ (oS 28). 

And the Divine Name specific to this fifth verse of al-fatiha is Judge (=) 
(hakam). 
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ial Si 2S! Goal 
Guide us upon the straight Path! 


Commentary: This sixth verse indicates the entreaty by the wayfaring human 


subject for guidance to the Enumerative Clarity (ot.) which is the Straight Path 


of the Eternal Paracletian Wilaya that appears from age to age in diverse physical 
loci of Manifestation and is the meaning to what the hadith kumayl means by ‘a 
light illuminating from the Dawn of Pre-Eternity and shedding its traces upon the 


talismanic-temples of Unicity’ (2,81 153) La de catd SM ame oe GA 3 33)! 


And in the Theophany of Persons, this sixth verse of al-fatiha is the 
Theophany of Misa which corresponds to the sixth sigil of the Greatest Name 
2 because this sixth verse is at the level of the Allotted Time (j-i) among the 


seven divine creative attributive imprints (JL.+). As such the angelic concourse 


associated with this sixth verse of al-fatiha is the angelic concourse of ‘Anya’il 
(Anael) and so Thursday and the planet Jupiter. Therefore, this verse stands in 
the archetypal reality of the letter waw (,) of the seven letters of ‘Be and it is’ (.5 


O53). 
And the Divine Name specific to this sixth verse of al-fatiha is the Just 
(Jue). 
ESE Vg aegle Gybaadll ob ale Saal gil bly 
The Path of those upon whom Thou hast bestowed Thy favour. Not those who have 
elicited Thy wrath and those who have gone astray! 


Commentary: In the Fatimiya trajectory of its interpretation, in this seventh 
and final verse, those bestowed with the divine favour are those imbued with 
the Light of Affirmation regarding the Eternal Paracletian Wilaya and its bearers 
in each age whereas those who have elicited the divine wrath are the opponents 


of the bearers of the Eternal Paracletian Wilaya, with those who have gone astray 
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being the generality of its deniers even when the Sun of Reality shines 
resplendent at high meridian. This is the meaning to what the hadith kumayl 
means by ‘extinguish the lamp for the Dawn hath indeed arisen’ (ea! gle a cl ll abl), 


the lamp denoting the partial intellect with the rising Dawn being the 
scintillant illuminations issuing from the splendorous angelic horizons of the 
soul originating with the Manifestation of the Sun of Reality and the Point of 
Light (3! 42%). Thus, this verse stands in the archetypal reality of the final letter 


ntin () of the seven letters of ‘Be and it is’ (03 25). 


And in the Theophany of Persons, this seventh and final verse is the 
Theophany of Fatima, for it is She who in this age bestows the favours of Her 
Light upon the affirmers of Her Eternal Paracletian Wilaya but shows Her wrath 


to those who oppose and deny it or have gone astray devoid of God («i 45) in 


the realities of their negation which is the essence of darkness without celestial 


Light (cule o59)."" This final verse of al-fatiha corresponds to the seventh sigil of 


the Greatest Name ‘__, instantiating thereby the meaning of the Mystery of 
Reversal regarding the Secret of the Chief (5)! j) 3 <4! }),'” because it is at 


the level of the cosmic Book (Ws) and She is the Day of the Book (Ct! ¢s,) and 
the penultimate essence of the Mother of the Book (tt! a) wherein She states 


in every moment, before every moment and after every moment ‘there is no 
other god other than I am God; meaning, other than Me there is no other Lord-Mistress 
in any station either in divinity or in humanity, and neither in the heavens nor in the 
earth, except I who am Fatima, the Creatrix, the creator of the spirits of the believers: I 
am the Creator, the Originator, to [Me] belong the Most Beautiful Names’!* As such the 
angelic concourse associated with this seventh verse of al-fatiha is the angelic 
concourse of Kasfiy@il and so Friday and the planet Venus with the Divine Name 


specific to this final verse being Holy (_,.,3)! 


o 
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In the Name of God the Ultimate Encircler, the Supreme Guide! 


Glory be to God, the Light of the Worlds! The High, the Praised! The Sultan of 
the Resurrection of the Religion! Only Thee do we know and only Thee do we 
choose! Guide us upon the Celestial Path! The Path of those upon whom is 


Light, not those upon whom there is negation and the firey ones!" 


339 
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For recitation, see https://youtu.be/EXnc_PqBQ9k (retrieved 27 April 2023). 

’ Saturday, 29 April 2023 CE corresponding to ‘Azim, 12" of Hayy NUR 18. 

* See 
https://www.academia.edu/61626373/%D9%83%D8%AA%D8%A7%D8%A8_%D8%A7%D9I%84 
%D9%87%D9I%8F SD8%AF%DI%89 (retrieved 27 April 2023). 
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* This first Sirah of the Qur’an contains in Arabic precisely 31 words - the numerical value 
of J1- and either 143 letters if malik (tL) in the 4™ verse be read with an alif or 142 if it be 
read as malak (eu-) without it. 143 is the numerical value of —>lu! 5» (He/It is the possessor, 
master or owner) and 142 is the numerical value of é6 (Ariser). If we put together these 
numerological derivations as a phrase, we get —>Lall 5» “él (The Ariser is the Master). 

° Indeed here we have reversed the order between ‘life’ and ‘death’ as it occurs in the Bayan. 
This is meant to highlight the predominance of the batin over the zahir which we covered in 
The Completion of the Persian Bayan. 

° This last point has been more extensively covered in our Liber Nomeni Angelis (unpublished). 
’ As our reckoning of our astrological time operates by the Chaldaean method that takes 
Saturn as the first planet and so Saturday as the first day of the week. 

* Muhammad B. Mas‘ad al-Ayyashi Tafsir al-‘Ayydshi: A Fourth/Tenth Century Commentary on the 
Qur’an (trans.) Nazmina Dhanji, (ed.) Wahid N. Amin, (intro.) Meir M. Bar-Asher (Ami Press: 
Birmingham, 2020): 58-59. 

* See https://www.h-net.org/~bahai/areprint/bab/G-L/hamd/hamd.htm (retrieved 27 
April 2023). 

** Ibid., 66-67. 

“In the context of the NUR-FSO, these two categories refer to the people of Hot Air (i.e. the 
Baha’is as ‘those upon whom God hath shown wrath’) and whoever who has either supported 


them or is similar to them in spiritual inversion during this age (‘those gone astray’). 

? As transmitted by Shaykh Ahmad al-Ahsa’i per the text of Hajj Shaykh ‘Ali Yazdi-Ha@iri (d. 
1333 AH/1914-5 CE) in ilzam al-ndsib fi ithbat al-hujja al-gh@ib (Beirut: 1390 AH/1971 CE), vol. 
1, 58-9: 
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(Trans.) In the Name of God, the Compassionate, the Merciful! I reply that it has been 
transmitted that after the expiry of alif lam mim sad [1, 30, 40, 90 = 161] by aliflam mim 
r@ [1, 30, 40, 200 = 271] the Mahdi shall arise. And the alif has come upon the end of the 
sad and the sdd is with you, wider than the two thighs, and how can it be one of the two? 
And also, the waw [6] is [composed of] three letters, six and an alif and six [= 13]. Six days 
have elapsed and the alif is the completion, no more need be said, and the [other] six refers 
to the other days. Otherwise, why was the going back produced, for it is the mystery of 
reversal regarding the cipher of the chief. And if there should be acknowledgement on the 
part of someone else to the remaining six, the matter will end with the Proof and the Greatest 
Name will appear in the two alifs standing upright in the word which is two letters from God, 
for they are both 11 and with them [i.e. the two alifs] they are 13. And there has appeared 
the waw which is ha? [5], and where is the division? But the unit between the six and the six 
is decreed for the expiration of the mim sad [40, 90 = 130] by the mim ra [40, 200 = 240] 
and the secret of the six and the 60 has appeared in a sixth of it, which is a quarter of it, and 
all of the sixth which is the quarter with the alif both inserted in it. And its mystery is the 
descent of the alif from the wide point with the six and the six, and the second descended in 
the blessed night with the 11, which [i.e. the night] is that which is the mystery and the 
first concealed name manifest in the mystery of Thursday; and the mystery shall be 
completed on Friday. And the pure water shall flow forth upon the day when the sky shall 
come with manifest smoke. All of this is in the waw inverted from the mumbled ha’, so where 
is the union before the confirmer of the disjunction? There is no other in the single nor 
between it, otherwise it would be other than single. And we make such parables for the 
people, but only the knowledgeable shall comprehend them. 


13 
- a oe 
ed | Al Ail gle 3) ro lege slag) buy 31 9 ey plall Labs aS -y0 Y Os} 9 4 
Umm’ul-Kitab, (ed.) Wladimir Ivanow, in Der Islam 23: 1-2, Strassburg, 1936: 99, para. 40-1 


(with one significant alteration). 
14 
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Commentary: Briefly, the benediction formula here is formed from, first, the 316" Name and, 
second, the 93™ Name of The Book of the Supreme Names, making its abjad numerical value 


419 and equivalent to hayyat (~t-), life, when spelled with a ~. The first is the superlative 
form of 4b that occurs in Qur’an 39:75 as the plural -,s- in relation to the angels encircling 
the Divine Throne, so it is a synonym of 4.¢. In the Bab’s Book of the Names of All-Things 
and our Book of the Supreme Names, it occurs in Form III as Wil. The second is the 
superlative of sls. Now, the Light of the worlds denotes the Manifestation of the Primal Will, 


i.e. the bearer of the Eternal Paracletian Wilaya in each age, and not the Godhead strictly 
speaking who is transcendent and beyond any possibility of glorification or praise. ‘The High, 
the Praised,’ denotes both the attributes given as well as the Bab’s name of ‘Ali Muhammad 
who is the sultan of the Resurrection of the True Religion in His Manifestation at the 
beginning of the dispensation of the Bayan and in His return at its end Who is only known 
by the true adepts as the true Qa@’im and so chosen by them at the moment of the eternal 
summons of Am I not your Lord? when they have answered this question in the affirmative. 
This affirmative choice places these true adepts of the Divine Light on the Celestial Path in 
the horizons of their souls, this being the Path upon those which the Celestial Light has shed 
its luster as opposed to the generality of humankind inhabiting the reality of negation, 
materialism and unbelief or the fundamentalisms of abrogated religions of the past, and the 
firey ones - viz. the denizens of hell - who are the people of Hot Air (i.e. the Baha’is) and their 
allies. All of that which we have stated regarding the seven verses of al-fatiha above also 


applies to the seven verses of this Sirah of Creation from the Book of Guidance as well. 


For its recitation in Arabic with Persian and English translations, see 
https://youtu.be/EXnc_PgBQ9k (retreived 27 April 2023). 
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